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To these three additional phases of experience — art, morality, and re- 
ligion — the final three sections are devoted. The aesthetic sense is a social 
product, arising in connection with some such feeling as vanity ; the vari- 
ous arts are traced to their roots in the social life, and the principles of their 
development sketched. The general formula for the beautiful, under the 
main principle of the unity of the manifold is : harmony by means of sym- 
metry, giving rise to an aesthetic pleasure by arousing the spirit to an ac- 
tivity of the nature of play. From this follows again the principle of many- 
sidedness, ease of comprehension, and novelty, by which this movement of 
the spirit is heightened, while the great enemy of aesthetic pleasure is cus- 
tom. Morality also is a social product, and consists essentially in the al- 
truism which rises on the basis of the feeling of solidarity generated by 
primitive conditions, and whose ground and guarantee of ultimate success 
lies in the unity of the world consciousness. The interpretation of the 
moral history of the race, as the opposition between this principle and 
man' s natural egoism, and the application to present social problems, is in- 
terestingly carried out. Religion, on the contrary, has a purely psycholog- 
ical origin. An acute criticism of prevalent theories leads to what is essen- 
tially the theory of Max Miiller. From this conception of an infinite power, 
crystallized in particular through the phenomena of thunder storms, the 
effort is made to derive the features of historical religions by showing the 
gradual interjection into this pure monism of the elements of personal fear 
and desire — a process which among other things the rise of the priesthood 
in particular tended to accelerate. The essence of religion is found in the 
feeling of the sublime, and so involves a return to the primitive religious 
conception, in connection with a scientifically established monism in which 
religion becomes identified with morality and aesthetics. 

A. K. Rogers. 

La Dottrina delta Volonta nella Psicologia inglese dal Hobbes fino at 
Tempi no st ri. Pietro Sciascia. G. Spinnato, Palermo. — pp. xi, 169. 
This work gives as full a review as could be expected of the theories 
of the will in Hobbes, Locke, Hume, Hartley, Priestley, Erasmus Darwin, 
Brown, the Mills, Bain, and Spencer. In general, the authors are criticised 
on account of their inaccurate introspection, in so far as they confuse the 
pure psychical activity of the will with simple tendency, with passion, with 
appetition, with desire, or with muscular force. On more philosophical 
grounds, their work is objectionable because each assumes as rigorous con- 
trol of cause and effect within the mental world as without in the physical 
universe. Determinism is accepted, therefore, without sufficient examina- 
tion of the facts that would confirm or deny it. Everywhere throughout 
the book there is deprecation of the tendency in the English school to 
emphasize the physiological side of the voluntary act, and to exclude any 
reference to a psychical dynamism. In fact, the purpose of the work is to 
refute the determinism of the English school, and to establish the doctrine 
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of libertarianism. This purpose becomes much clearer in the appendix, 
where the positive views of the writer are given, and a summary of his 
position, which the author promises to develop more fully in a book still to 
be published. In brief, the author takes the standpoint of the modern 
doctrine of relationism, that the elements of mind are real only as they 
are united, and vigorously condemns the atomistic doctrines of the Associ- 
ationists. We must think of mind as a unity, in which every part is acted 
upon by every other part. But after he has asserted this general law, and 
has positively affirmed his acceptance of the doctrine of parallelism, he 
turns about and insists that the will is the result of psychical force, or of a 
tension that is undetermined, and that this acts with or through the physi- 
ological organism to produce its effect. ' ' The law of mind is not the law 
of association, but the law of solidarity." More concretely, there results 
from this law the existence of a centralization that is as physiological as the 
cerebrum, and as psychical as the ego. From the union of these two 
centers we have the connection of the physical and the mental. The 
author's many confused statements as to the relation of body and mind are 
inexplicable; but it is possible to see how he can derive the conclusion that 
the will is free from his premises if we understand that by freedom is meant 
merely psychical, as opposed to physical, determinism. This is seen in the 
criticism of Priestley. There it is stated that Priestley's confession that he 
changed from libertarianism to determinism as the result of his investiga- 
tions proves that the will is free; for there is nothing in the nature of the 
external environment apart from the will that would produce this change in 
belief. Even more clearly a passage in the conclusion, dealing with the 
argument for determinism from the uniformity of human action, bears out 
the same inference (p. 131). Here he argues that the uniformity may be a 
uniformity in the action of the will, due to physiological and psychological 
heredity and the progressive development of psychical activity under the 
influence of favorable or unfavorable circumstances, and due, therefore, to 
the limitations which are naturally correlated with differences in the power 
of the will. According to our author, then, one is free when one acts 
from motive, determined when there is no conscious recognition of the 
motive. 

It is evident that the whole discussion merely proves that what is pop- 
ularly known as will has psychological correlates, oris a mental process; 
what the conditions of the will may be, or whether it is free or determined 
in the accepted sense of the terms, is not even raised to say nothing of be- 
ing settled. 

W. B. Pillsbury. 

Classificazione della Scienze. Di Camillo Trivero. Ulrico Hoefli, 
Milano, 1899. — pp. xii, 292. 

The object of this work is to give a new classification of the sciences on 
the basis of inductive inquiries into the nature of science as a whole, and 



